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CHAPTER I 

THE LESSON OF THE SUFFERING SERVANT 

Since ancient times the theme of the suffering servant 

has intrigued man. This theme appears early in Hebrew liter

ature and has been repeated with many variations by poets, 

craftsmen, and writers. Much of the Old Testament is con

cerned with the problem of suffering, and the abundance of 

written materials on the subject that are available in li

braries today gives evidence that man has not lost interest 

in the observation and study of human suffering. In litera

ture the innocent hero who suffers and overcomes great 

hardship and resists strong temptations has been very popu

lar. The unstained epic hero takes on new dimensions through 

successful encounters with evil and appears larger than life 

in the eyes of those who behold him. Men have collectively 

admired the man who can stand firm, resisting every attack 

on virtue, valor, and wisdom. Since suffering is seldom, if 

ever, understood, the man who conquers suffering has earned 

his way to popular recognition and acclaim. 

In the Hebraic belief, Adam's fall brings guilt of sin 

to the entire human race, and sin in turn brings sufferings 

and woe. Adam and Eve were forced to leave their ideal sur

roundings because of transgression. The pains and discom

forts resulting from the curse upon them were felt even in 



the changed environment that they were forced to adopt. The 

same God who expelled them from Paradise, however, made pro

vision for possible atonement and reconciliation. A recent 

introduction to ancient literatures by Bernard M. W. Knox 

defines the relationship between the provision for man's 

restoration and the ensuing concept of human suffering: 

Man must eventually atone for Adam's act;, human 
guilt must be wiped out by sacrifice. The devel
opment of this idea was extended over centuries of 
thought and suffering; it reached its highest ex
pression in the figure of Christ, the Son of God, 
who as a man pays the full measure due in human 
suffering and human death. Before this event, the 
idea of the one who suffers for all was a major 
theme in Hebrew literature; not only did there 
emerge slowly a concept of the Hebrews as a chosen 
nation which suffers for the rest, but individual 
figures of Hebrew history and imagination embodied 
this theme in the form of the story of the suffer
ing servant whose suffering brings relief to his 
fellow men and ultimate glory to himself.-^ 

The story of Joseph is built upon the theme of the suf

fering servant. Joseph undergoes extreme persecution; first, 

at the hands of his brothers, and later from wrath of his 

owners who have purchased him as a common slave. Through the 

worst imaginable ordeals Joseph retains his faith in the 

providence of the Almighty. Finally he is brought into a 

position V7hereby he is able to save his father and his family 

from starvation and death. A superhuman love for his God and 

his fellow men makes it possible for Joseph to forget the way 

his brothers have dealt with him, and he returns love and 

good will for their previous displays of hatred and abuse. 



He turns personal injury into kindness and good deeds for 

2 
others, and emerges as a well-rewarded hero. 

The true suffering servant story emphasizes a distinc

tion between man's secular standard of good and God's spiri

tual standard. Man has not yet escaped from judging by the 

virtue-equals-success-and-wrong-equals-failure formula: 

In the eyes of the average man, prosperity and 
righteousness are connected, if not identified; 
he tends to think of the sufferer as one whose 
misfortune must be explained as a punishment for 
his wickedness. This feeling is strong in ancient 
(especially in Greek) literature, but modern man 
should not be unduly complacent about his superior
ity to the ancients in this respect, for the atti
tude is still with us. It is in fact a basic 
assumption of the competitive society--the view, 
seldom expressed but strongly rooted, that the 
plight of the unfortunate is the result of their 
own laziness, the wealth of the rich the reward 
of superior virtue. 

Job's story is the most outstanding suffering servant 

story in the Old Testament. The Book of Job is widely recog

nized as a literary masterpiece because of its magnificent 

expression of excessive human suffering and its artistic ex

pression of rhythm through poetry: 

The amazing feature of Job is the literary skill 
with which the theme is developed. Prof. George 
Foot Moore of Harvard University speaks of the com
position as the greatest work of Hebrew literature 
that has come down to us, and one of the greatest 
poetical works of the world's literature. Another 
euloqist calls it "The Matterhorn of the Old Testa-
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ment. 

Though the author of Job is unidentified in the scriptures, 
many possible authors have been suggested including Moses, 

5 
Solomon, and some of Solomon's contemporaries. 



John Milton—encompassing scholar and extra-capable 

writer—spent a great portion of his life contemplating and 

developing variations upon themes that were not original 

with him. His ability for adapting and expanding ideas from 

a rich heritage of thinkers is phenomenal. This fact is sig

nificantly clear from his expressed interest in the suffer

ings and adversities of Job, and his repeated allusions to 

Job in the text of Paradise Regained. Milton was attracted 

by the scene of a lone hero who is severely afflicted in 

every aspect of his life, and harshly reviled by his associ

ates and his family. Job is taxed mentally, physically, and 

spiritually. He is cut off from God and submitted to a 

fierce series of trials by Satan and Satanic influences that 

take av7ay almost everything except his heartbeat. Job is 

the story of a man who is trying to find his way back to 

normal life after a terrible, dramatic series of unexplain-

able reverses. No doubt Milton was impressed, too, by the 

intricate form and artistic parallelism of the poetry in Job. 

The relationship of form to content in the work is admirable, 

and Milton would have been quick to recognize its outstand

ing unities. 

Eventually Milton undertook the creation of a major 

poem of his own with the theme of a suffering servant. His 

major character is the suffering servant whose future is 

foretold in the fifty-third chapter of Isaiah: 



Surely he ha.s borne our griefs 
and carried our sorrows; 

yet we esteemed him stricken, 
smitten by God, and afflicted. 

But he was wounded for our trans
gressions , 

he was bruised for our iniquities; 
upon him was the chasLisement 

that made us whole, 
and with his stripes we are 
healed. 

All we like sheep have gone astray; 
we have turned every one to his 

own way; 
and the Lord has laid on him 

the iniquity of us all.'^ 

Christ is born of a woman to bear the sins of the world and 

become the savior of fallen man. He will restore lost Para

dise to Adam and his descendents. But instead of writing of 

the close of Christ's life and his victory through shame and 

death, Milton chose to focus attention upon Christ's initial 

encounters with the Usurper of the earth and its inhabitants. 

In Paradise Regained Satan puts forth every effort that he 

can command in an attempt to determine the extent of Christ's 

ability to resist sin. Through a sinister series of attacks 

on Christ's very moral fibers Satan discovers that i±ie man 

from Nazareth has the courage and the capacity to win in the 

conflict between good and evil. And through his triumphant 

episodes in the wilderness Christ confirms the fact that 

there can be no reconciliation between the standards of this 

world and the standards of his future kingdom. 

This study concerns itself with the similarities and 



contrasts between the forms and contents of Job and John 

Milton's Paradise Regained. Both works are built upon the 

suffering servant theme. Both treat the temptations and 

trials of innocent men. Both authors show by their treat

ment of the theme that they believed in the power of out

standing, exemplary lives. The Book of Job and Paradise 

Regained offer inspiring narratives of men who find the 

proper ways and means to avoid defeat in life. And this, 

in essence, is the lesson of the suffering servant. 



CHAPTER II 

FORM AND SUBSTANCE OF THE SHORT EPIC 

It is clear from his personal statement in The Reason 

of Church Government that John Milton considered the Book of 

Job to be a "brief model" of the "epic form" of poetry. He 

tells of the writing project he has been considering in the 

following sentence: 

Time serves not now, and perhaps I might seem 
too profuse to give any certain account of what the 
mind at home in the spacious circuits of her musing 
haidi liberty to propose to herself, though of high
est hope and hardest attempting; whether that epic 
form whereof the two poems of Homer and those other 
two of Virgil and Tasso are a diffuse, and the book 
of Job a brief model: or whether the rules of Aris
totle herein are strictly to be kept, or nature to 
be followed, which in them that know art and use 
judgment, is no transgression but an enriching of 
art: and lastly, what king or knight before the con
quest might be chosen in whom to lay the pattern of 
a Christian hero. 

Charles W. Jones has shown that the classification of 

Job as a brief epic is not beyond debate. He does suggest, 

however, that John Milton, as an accomplished student and 

teacher of Hebrev7, had earned both the right to make such a 

judgement and the authority to be respected for his opinion. 

He was, after all, following the view of St. Jerome. Jones 

cites the epic qualities of Job that would be a basis for 

such a classification of Job. These qualities include its 

primitive characteristics, its concentration upon a single 

hero, the importance of Job's single, epic choice for good 
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or bad, and the "greater heroism" that Christ ascribes to 

Job in Paradise Regained, Book III, lines 60-70. Additional 

elements in Job that could be called "epic" include the 

treatment of the underworld, the creation, and the "envelop

ing cosmos." Jones further credits the unidentified author's 

rich poetic vein, and the fact that the agent himself--Job— 

portrays the relief that comes after his tragic experience, 

2 

as contributing epic factors. 

Other critics have supported this classification of Job. 

John F. Genung entitled his study of Job The Epic of the 
3 Inner Life; and James Holly Hanford, a noted Milton scholar, 

refers to the influence of the Book of Job in Milton's 

"shorter epic," saying: 

In its structure the poem is beyond doubt deeply 
influenced by the Book of Job, which, as we have 
seen, Milton regarded as a model of the brief epic. 
Milton parallels the trial of Christ and the trial 
of Job in Book I, lines 14 6ff. The two works have 
the common characteristic of proceeding mainly by 
dialogue with short introductory, concluding, and 
linking passages of narrative.'^ 

Both Job and Paradise Regained employ a simple, archi

tecturally engineered sense of balance through repetition. 

Alexander Sackton's identification of "Architectonic Struc-

5 

ture in Paradise Regained," in which he describes the deli

cate balances and contrasts of the work that are achieved 

through "meaningful repetition" and "conscious design," is 

especially interesting and relevant to this discussion when 

compared to the following commentary upon the Book of Job: 



A word is in order regarding repetition in the 
book of Job. The average reader is impressed--and 
sometimes discouraged—by the many instances of 
repetition of the same idea. It must be remem
bered that all the speeches of Job's friends were 
intended to prove one idea--that misfortune should 
be construed as discipline. Job, on the other 
hand, was aiming at one objective—the vindication 
of his challenged integrity. In each instance every 
resource is exploited toward the proving of the case. 
This leads to the expression of the same thought in 
many different settings--for example, each of the 
friends covers the same ground, emphasizes the same 
ideas, and frequently employs the same expressions.^ 

The idea that Milton consciously studied the structure 

and form of Job lends significance to any consideration of 

similarities or contrasts in the treatment of the suffering 

servant theme by the two authors. Such a study reveals tlie 

artistic temperament of the later writer, John Milton. He 

expresses his creative individuality through selective imi

tation of and deviation from his declared model, the Book 

of Job. 



CHAPTER III 

A BRIEF ANALYSIS OF THE TECHNIQUES AND TREATMENTS 

OF THE SUFFERING SERVANT THEME IN 

JOB AND PARADISE REGAINED 

Parallels and contrasts in these two poems are most 

obvious in the areas of chracterization, language, narrative 

development, and drama. Some of these areas are treated 

very much the same in the two works, while others show major 

dissimilarities in the controlled writing techniques of the 

two authors. 

Characterization in Job is rather limited. Job, the 

major character is very much alive and distinctive. He acts 

and reacts through the story, and he modifies his basic life 

philosophy as new light and learning are made available to 

him. Some details of his home, family, and fortunes are 

given in the prologue, and Job reveals outstanding traits of 

personality and character through his speech. Job's most 

remarkable characteristic is his honesty. He is true to him

self, and his sincerity shines in marked contrast to the 

artificial, assumed personalities of those who come to "mourn" 

with him. 

These associates appear as shallow and one-sided char

acters. They are all very much the same. The reader is told 

their names and "places"; Eliphaz the Temanite, Bildad the 

10 
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Shuhite, and Zophar the Naamathite. There is no further 

descriptive detail given for these men. Eliphaz, Bildad, and 

Zophar reveal their presence in the first three dialogues. 

Each of them takes a turn exhorting Job to repent and renew 

his spiritual relationship with God. Their arguments sound 

alike, and the three characters would be difficult to distin

guish if it were not for the strategically placed speaker 

tags. These men are characterized by their collectively 

single-minded assertions, and their refusal to give consider

ation to any ideas alternate from their own. 

More distinguishing detail is given about Elihu the 

Buzite than is available regarding the first three antago

nists : 

So these three men ceased to answer Job, because 
he was righteous in his own eyes. Then Elfhu the 
son of Bar^achel the Buzite, of the family of Ram, 
became angry. He was angry at Job because he justi
fied himself rather than God; he was angry also at 
Job's three friends because they had found no an
swer, although they had declared Job to be in the 
wrong. Now Eli''hu had waited to speak to Job be
cause they were older than he. And when Eli'hu saw 
that there was no answer in the mouth of these 
three men, he became angry. (Job 32:1-5) 

Elihu is respectful in his polite silence, waiting until 

Eliphaz, Bildad, and Zophar, his elders, have completed their 

verbal contributions. His anger proves that he is a sensi

tive man. He is disturbed because Job and the others have 

"found no answer." Elihu presents a new idea. The first 

three men had insisted that Job's afflictions were due 
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punishment for iniquity, but Elihu introduces another theory. 

He advocates that human suffering should be accepted as a 

discipline. God sends afflictions upon man to make him ma

ture, and to save man from destruction. He says that the 

man who is corrected and purified through the suffering pro

cess will praise God for his deliverance from terrible conse

quences : 

"Man is also chastened with pain 
upon his bed, 

and with continual strife in his 
bones; 

so that his life loathes bread, 
and his appetite dainty food. 

His flesh is so wasted away that it 
cannot be seen; 

and his bones v/hich were not 
seen stick out. 

His "soul draws near the Pit, 
and his life to those who bring 

death. 
If there be for him an angel, 

a mediator, one of the thousand, 
to declare to man what is right 

for him; 
and he is gracious to him, and says, 

'Deliver him from going down 
into the Pit, 

! I have found a ransom; 
j let his flesh become fresh with 

youth; 
let him return to the days of his 
youthful vigor'; 

then man prays to God, and he 
accepts him, 

he comes into his presence with 
joy. 

He recounts to men his salvation, 
and he sings before men, and 

s ay s; 
'I sinned, and perverted what was 

right, 
and it was not requited to me. 
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He has redeemed my soul from go
ing down into the Pit, 

and my life shall see the light. '" 

(Job 33:19-28) 

The Satan of Job is characterized by his unflinching 

nerve and audacity. He is intent upon engaging God in a 

contest, and he succeeds. He maintains that Job, as God's 

pet, has been too well protected from misfortune, and fur

ther asserts that if Job's possessions were to be destroyed, 

he would lose all his faith and righteousness. Finally Satan 

is allowed to show his true character as he removes Job's 

good health as well as his possessions and his children. 

Milton's Christ points out Satan's real motive for punishing 

Job when he asks: 

"What but thy malice moved thee to misdeem 
Of righteous Job, then cruelly to afflict him 
With inflictions?" (PR I, 424-425) 

Through subtle, behind-the-scenes action Satan tries his de

ceptive skills against a man of God and reveals his own stub

born independence. God, on the other hand, places substan

tial confidence in the persevering powers of his servant. In 

allowing Satan to misuse Job, God reveals his desire to show 

men the true natures of righteousness and evil, and the ex

tent of their influence upon relationships in the affairs of 

men. God allov/s his standard of righteousness to be tried 

by his opponent, and he is vindicated to all who hear or read 

the outcome of the contest. Job remains faithful and achieves 
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keen spiritual insights from God's personal revelation of 

nature's unfathomable mysteries to him. The experience 

tempers Job's trust, and confirms the omnipotent justice of 

God. 

In both Job and Paradise Regained narrative is largely 

developed through an extensive use of dialogues. The char

acterization is predominantly presented through the speech 

of the dialogues' participants. Christ and Satan, the prin

cipal figures in Paradise Regained, show their true, dis

tinct characters as they talk. Christ speaks his simple, 

straightforward lines with a sense of humble confidence, 

while Satan couches his conniving rhetoric in subtle terms, 

attempting to cover his fallacious lines of reasoning. Both 

characters are further delineated externally through an 

artistic choice of names and a careful manipulation of 

speaker tags. Christ is referred to as "the Son-of-God," 

"Messiah," "our Savior dear," "our Morning Star," and others; 

and Satan is called by a multitude of sinister titles ranging 

from the "Adversary" to the "Prince of Darkness." Numerous 

glimpses of actions and reactions are provided through the 

single-line preparations for speeches that Milton adds, such 

as: "To whom our Savior fervently replied," "To whom the 

Tempter, inly racked, replied," and "To v;hom our Savior an

swered thus, unmoved." Satan's impish persistance and 

Christ's patient temperance are given special emphasis in 
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the disagreements. Above all, Christ's humanity is stressed. 

God speaks with certainty to Gabriel in the courts of heaven 

when he says he will prove to Satan that a mortal human "of 

female seed" can overcome sin and its curses: 

"He now shall know I can produce a man 
Of female seed, far abler to resist 
All his solicitations, and at length 
All his vast force, and drive him back to hell. 
Winning by conquest what the first man lost 
By fallacy surprised." (PR I, 150-155) 

God speaks only a few lines in the poem. He foretells 

the circumstances and outcome of the impending "exercise" in 

the wilderness, and he is remembered for his pronouncement 

at Christ's baptism on more than one occasion in the narra

tive. The power of God's presence, however, is felt through

out, the poem in the patient calm Christ maintains. It is 

also displayed openly when Christ is triumphantly sustained 

upon the pinnacle of the temple in the final temptation. 

The presence of God is shown to reside in the person of 

Christ. God is characterized by his mystery; he provides 

unlimited power to strengthen the hand of the upright man. 

Other characters in Paradise Regained are developed 

largely through allusions, descriptions, and a few speaking 

parts. The hesitant baptist, the doubting, almost despairing 

disciples, and the over-anxious mother, Mary, appear in vivid 

human contrast to the confident and assured Jesus. Their im

perfect personalities serve to heighten the maturity of his 

V 
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character. His work of redemption for mankind will include 

their interests. 

The arts of language are used in both poems as a tool. 

This tool is skillfully handled in a way that shows the mind 

of the speaker. Through his choice of words and his choice 

of speaking opportunities, a character shows the overall 

qualities and ultimate intentions of his mind. The dialogues 

transmit thoughts in the verbal controversy between good and 

evil. 

In Milton's work Satan resorts to the use of perverted 

language arts. Christ unveils his sophistries and deceits 

when he rebukes the flowery pretensions Satan has claimed in 

helping man with warning of impending doom and future crisis: 

"The other service was thy chosen task, 
To be a liar in four hundred mouths; 
For lying is thy sustenance, thy food. 
Yet thou pretend'St to truth; all oracles 
By thee are giv'n, and what confessed more true 
Among the nations? That hath been thy craft. 
By mixing somewhat true to vent more lies.'^ 

(PR I, 427-433) 

Near the close of the first temptation scene Satan is forced 

to admit his verbal abuses, and tries to make excuses for 

them: 

"Sharply thou hast insisted on rebuke. 
And urged me hard with doings which not will 
But misery hath wrested from me; where 
Easily canst thou find one miserable, 
And not enforced ofttimes to part from truth, 
If it may stand him more in stead to lie. 
Say and unsay, feign, flatter, or abjure?" 
^ (PR I, 468-474) 
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Christ's serene disposition rests upon uncolored truths. 

He is never caught off guard in a moment of weakness, for he 

speaks only in simple, straightforward terms and phrases. 

His simple answers are plain and unembellished. He does not 

have to build upon tainted logic or passionate persuasion. 

Christ's virtuous answers are always successful in defeating 

Satan's proposals because the strength to vanguish falsehood 

is inherent in truth: 

So spake Israel's true King, and to the Fiend 
Made answer meet, that made void all his wiles. 
So fares it when with truth falsehood contends. 

(PR III, 441-443) 

Satan's tenable arguments place him in constant strain 

and uncertainty. He must continuously maneuver his argument 

with subtle insinuations and outright falsehoods as he tries 

to cover his sinister intentions. Frequently he is halted 

abruptly, or stunned momentarily at the profound answers 

Christ returns. His hesitation after Christ's ultimate re

jection of the military strengths offer is a good example 

of this: 

PERPLEXED and troubled at his bad success 
The Tempter stood, nor had what to reply. 
Discovered in his fraud, thrown from his hope, 
So oft, and the persuasive rhetoric 
That sleeked his tongue, and won so much on Eve, 
So little here, nay lost. (PR IV, 1-6) 

Job is disquieted by those who have come to comfort him 

because their persuasive arguments are not founded upon truth 
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If Job would forsake the truth of his own heart, it would be 

easy for him to accept the "truth" that his friends have 

"searched out" for him. But Job cannot deny his own inno

cence before God; so his friends' exhortations are compared 

to the blowing of the wind. He measures the depth of their 

reasoning and "nice words" and tells them: 

"Your maxims are proverbs of ashes, 
your defenses are defenses of 

clay." (Job 13:12) 

And after another cycle of dialogues with these men Job again 

sees the artificiality of the comfort they offer: 

"Hov7 then will you comfort me 
with empty nothings? 

There is nothing left of your 

answers but falsehood." (Job 21:34) 

• When Elihu appears and begins his single speech he indi

cates that he v/ill avoid the abuse of language. His theory 

is built upon his honest beliefs, and he is righteously sin

cere in his presentation: 
"I will not show partiality to any 

person 
or use flattery toward any man. 

For I do not know how to flatter, 
else would my maker soon put an 

end to me." (Job 32:21-22) 

The stories in Job and Paradise Regained are told mostly 

through dialogue. The quantity and quality of dialogue sub

stance in the two works would provide material for a lengthy 

study of the use of rhetoric and language arts. Consideration 

of language in this discussion is necessarily a summary one. 
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It is easy to conclude from even a brief survey that artistic 

handling of language plays an intricate, meaningful, and most 

effective role in the works. It is used to enhance the 

earthly, success standard from Satan's point of view, and to 

illuminate divine justice through Christ's defense of truth. 

The narrative development of Job and Paradise Regained 

is strikingly parallel in many ways. Both poems are intro

duced by background exposition that brings the reader up to 

date on the action and the actors. There is a scene from the 

courts of heaven in each work, wherein readers are informed 

of the circumstances that have produced the current dilemma, 

and of a forecast concerning the resolution of the problem. 

There Is little addiLional narrative exposition in Paradise 

Regained, and even less in Job. In Milton's presentation 

there are short narrative passages that link the successive 

dialogues or monologues. These passages offer additional 

details of action, setting, mood, previous or predicted oc

currences, human reactions, and passage of time. They offer 

reliable, realistic commentary that intensifies the meanings 

and dramatic propriety of the spoken word. 

Satan deteriorates under the pressures of his losses as 

they are compounded and is finally defeated when he is cer

tain Christ has the moral stamina that is necessary for total 

success in his redemptive mission. This resolution in the 

narrative development takes place in Jerusalem on the temple's 
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highest pinnacle. Satan has shown his wiliest wiles in tempt

ing Christ, and the unspotted Saviour will "Now enter, and 

begin to save mankind" (PR., IV, 635) . There is no need of 

further trial, for Satan has measured and determined Christ's 

resistibility through the comprehensive temptation series. 

In Job the first two chapters are expository prose that 

informs readers of details that Job himself never learns. 

After the epilogue there is scarcely any narrative comment 

until the circumstances of Elihu's participation in the con

versation are given emphasis in chapter thirty-two. The 

changes in former speakers is noted in terse comments like 

"Then Job answered" (Job 6:1), "And Job again took up his 

discourse and said" (Job 29:1), and "Then Elihu said" (Job 

34:1). The prose epilogue of the last eleven verses of Job 

tells the final outcome of Job's trials. Job does experience 

a successive series of resolutions in his answers and atti

tudes as he progresses toward complete confidence in God. 

These resolutions intensify his dramatic conversion from a 

wish for the day of his birth to perish to a statement of an 

organic confidence in God's providence. Early in the dia

logue Job laments: 

"Let the day perish wherein I was 
born, 

and the night which said, 
'A man-child is conceived.'" (Job 3:3) 

This cry of despair is forgotten as Job grows through con

frontation and declares his hope in a deliverer: 
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"For I know that my Redeemer 
lives, 

and at last he will stand upon 
the earth." (Job 19:25-26) 

But it is the personal revelation of Jehovah that resolves 

all of Job's doubts. After God's speech. Job is prepared 

to listen and learn more. He becomes teachable. 

The lack of external detail and expository transitions 

in Job brings its internal progression into distinct focus. 

Accessory details of action, setting, and passage of time 

are not given because they would detract from the focus upon 

the intense inward struggle Job must fight in his battle 

against despair and tov7ard hope. This is the major differ

ence in the narrative developments of these two suffering 

servant poems. Job must labor internally to defend his 

honor before his friends. The devil is almost able to de

feat Job with sheer, quantitative despair, and Job is forced 

to muster a vital defense. There is little or no evidence 

of internal struggle inside of Milton's Christ. He uses his 

mind to divide truth from fallacy in Satan's suggestions, 

but he knows Satan can come only as he is permitted to by 

God, and he controls himself with admirable equanamity. The 

bounds of Satan's "liberty" to assail the Savior are clear 

to Christ. He tells Satan: 

"Thy coming hither, though I know thy scope, 
I bid not or forbid; do as thou find'st 
Permission from above; thou canst no more." 

(PR 1, 494-496) 
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Christ knows the nature of the power he is to struggle 

against. He is motivated by the desire to understand and 

undertake salvation for man, and he will not be tempted into 

diversions. The external details of time, place, and action 

serve to magnify the obstacles Satan tries to place in 

Christ's way. Job is less informed; so his internal strug

gle is emphasized. The poems are similar in basic outline, 

but unique in their selective intensification of the nar

rative outline through external or internal emphasis. 

Drama emerges inadvertantly from the poems because they 

are both concerned with human experience. Job is struck sud

denly and viciously with multiple misfortune. His material 

accumulation is liquidated in a matter of moments. As soon 

as one messenger finishes his recitation of tragedy in the 

early part of the poem, another appears to relate more tragic 

news. There is a dramatic contrast in the degradation of a 

previously prosperous man. The cruel insistence of his 

friends as they give their philosophy of suffering, and the 

painful steps Job takes from despair, to hope, to trust in 

God, to repentance, and finally to his reward and restitution, 

contribute to the drama of the situation, as do the unex

pected appearance of God and the humiliation of his friends 

who had not spoken what was "right." Irony and suspense are 

created because readers receive superior knov/ledge from the 

prologue while Job remains ignorant of this knowledge 
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throughout the narrative. (God himself is depending upon 

lonely Job to vindicate the strength of human faith in divine 

justice.J 

Drama in Paradise Regained is less obvious. Many read

ers and writers have agreed with the idea that dramatic sus

pense follows two main lines in the narrative: first, 

Satan's desperate search for the true identity of Christ, 

and second, Christ's own limited human search for confirma

tion of his own identity. This theory is refuted rather 

skillfully in a publication stressing the validity of fear 

rather than doubt as the chief motivation in the temptation 

series by Thomas Langford, who states: 

The viev7 that Christ final 1̂^ demonstrates his 
divinity by super-human behavior undercuts the whole 
purpose and effect of the Temptation experience. 
If he proclaims his godhood in the quotation ["Tempt 
not the Lord thy God"] and then displays it by mi
raculously standing when expected to fall, the Temp
tation is taken out of the realm of the universal; 
Christ ceases to be the example for all men and re
sists and reacts by means not available to us. 

Langford further demonstrates his point by shov7ing that 

The view which holds that Satan is merely trying 
to discover the true identity of Christ tends to 
invalidate the assaults as temptations and thereby 
misses the basic theme of the poem.-^ 

The final analysis of tragedy in the poem must neces

sarily be based upon the human nature of Christ and not upon 

his divinity. If the divinity of Christ obstructs Satan's 

range, there can be no true drama or suspense; no real 
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temptation. Drama is produced in Paradise Regained through 

the mortal conflict between reason and passion; between 

thinking and acting. 

Even a general reading of the poem quickly reveals that 

there is an apparent difference in the obvious drama of Job 

and the subtle dramatic drives in Paradise Regained. In 

each case there is a sense of propriety in the selection of 

focus and technique of the authors; and the individual suc

cesses of Job and Paradise Regained as "greats" of poetic 

literature give evidence that the reading audience places 

confidence in the writers' tastes for decorum. 



CHAPTER IV 

MAJOR COMPLIMENTARY THEMES AND IMAGES IN 

JOB AND PARADISE REGAINED 

Wisdom 

Both John Milton and the author of Job share a deep re

spect for wisdom and the human learning processes. The idea 

that man can progress in his search for truth and enlarge 

his capacity for understanding under God's direction gives 

both writers much confidence as they portray man in his con

frontation with the tempter. The wisdom that Job and Christ 

seek is founded upon pure, eternal truth. Truth is clothed 
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penetrate the dark shroud of evil that covers the earth. 

This truth is described in Job and Paradise Regained as an 

illumination which finds its ultimate source in the person 

of God himself. Job longs for the return of the perceptible 

light of God's presence: 

"Oh, that I were as in the months 
of old, 

as in the days when God watched 
over me; 

when his lamp shone upon my 
head, 

and by his light I walked through 
darkness." (Job 29:2-3) 

Milton's Christ has complete confidence in, and exclusive 

reliance upon God as his source of knowledge. When encouraged 

25 
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by Satan to seek knowledge through a study of the scholar

ship and literary achievements of the gentiles, Christ 

promptly confirms his dependence upon the Divine Intelli

gence: 

"He who receives 
Light from above, from the Fountain of Light, 
No other doctrine needs, though granted true." 

(PR IV, 288-290) 

Early in the first book of Paradise Regained readers are 

acquainted with the importance of Christ's mental strength. 

In spite of the fact that Satan uses material and sensual 

temptations, the conflict arises when Satan confronts Christ's 

ability to reason and make decisions for himself with per

verted logic. 

• After the "Eternal Father" informs Gabriel of Christ's 

impending conquest of Satan, "all heaven" bursts into song 

around God's throne. That song previews the mental battle 

that is to be fought: 

"Victory and triumph to the Son of God 
Now ent'ring his great duel, not of arms. 
But to vanquish by wisdom hellish wiles." 

(PR I, 173-175) 

Christ's most effective defense in his "great duel" against 

Satan's "hellish wiles" is here pointed out as his superior 

wisdom. Paradise Regained reveals that its author was very 

much interested in the definition of wisdom and the proper 

procedures for acquiring it. Some of the arguments Christ 

encounters in his dialogues with Satan are concerned with the 

nature of wisdom. 
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Before he meets his adversary in the wilderness, Christ 

acknowledges the fact that he does not know why he has come 

into such a desolate place. He has come simply because he 

felt he was being led by "some strong motion." His simple 

trust in the revelations of God is overwhelming. He is even 

willing to remain ignorant of the purpose behind his with

drawal into the desert because of his belief that God will 

reveal all that is necessary--all that concerns his knowledge 

Many events and details of Christ's life are recited in the 

poem by Christ himself as he muses over his past, gathering 

and reviewing pertinent information that will aid him in an 

interpretation of current events and circumstances. As he 

he relates them to the present and learns more concerning 

his mission on earth. Christ ends his first series of audi

ble reveries by affirming his faith in God as the source and 

distributor of necessary truth and knowledge: 

"And now by some strong motion I am led 
Into this wilderness, to what intent 
I learn not yet, perhaps I need not knov7; 
For what concerns my knowledge God reveals." 

(PR 1, 290-293) 

Milton is continually building the enduring qualities of 

Christ's patience by confronting him with unreliable and 

hasty suggestions from, the Tempter. Frequently Christ will 

answer that his time is not yet come. Christ can use this 

defense because of his total reliance upon the will of God 

as stated fundamentally in the above quotation. 
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The Arch-Fiend loses his disguise soon after he ap

proaches the Son of God and turns to a defensive description 

of his own assumed merits. Among the services he provides 

for the inhabitants of the earth, he boasts particularly 

of his 

" . . . advice by presages and signs. 
And answers, oracles, portents and dreams. 
Whereby they may direct their future life." 

(PR I, 394-395) 

Satan here asserts that he has been a source of knowledge and 

understanding to humanity by giving them the answers to ques

tions about their uncertain futures. Christ sees his blas

phemous pretentions and immediately asks who has profited 

from the mixed truths that have been received from consulta

tion of the oracles: 
"Who ever by consulting at thy shrine 
Returned the wiser, or the more instruct 
To fly or follow what concerned him most, 
And run not sooner to his fatal snare?" 

(PR I, 439-441) 

Satan is informed here that his assumed authority among the 

people in matters of prophecy and divination is now stripped 

away: 

"No more shalt thou by oracling abuse 
The Gentiles; henceforth oracles are ceased, 
And thou no more with pomp and sacrifice 
Shalt be inquired at Delphos or elsewhere. 
At least in vain, for they shall find thee mute. 
God hath now sent his living Oracle 
Into the world, to teach his final will, 
And sends his Spirit of Truth henceforth to dwell 
In pious hearts, an inward oracle 
To all truth requisite for men to know." 

(PR I, 455-464) 
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Man no longer needs to seek the advice of an earthly medium 

or oracle because an "inward oracle"—the "Spirit of Truth"--

is available to mankind. 

After his initial encounter with Christ in the wilder

ness, Satan is aware of the powerful intellect opposing him. 

The inner strength Christ has demonstrated awes him. Be

cause of his concern and indecision, he joins his executive 

staff for a session of briefing and discussion. He informs 

the powers of Hell of the superior strengths evident in 

Christ's character. Adam falls far inferior when compared 

with "this man," 

" . . . with more than human gifts from Heaven adorned. 
Perfections absolute, graces divine, 
And amplitude of mind to greatest deeds." 

(PR II, 137-139) 

Satan again refers to the superior intellect that must be 

overcome when he replies to Belial's suggestion that Christ 

might fall to the lure of women. He admits that King Solomon, 

world-renowned for his wisdom, fell to such a lure, but he 

is convinced that Christ's mind is locked securely against 

such a transitory allurement as beauty: 

"But he whom we attempt is wiser far 
Than Solomon, of more exalted mind, 
Made and set wholly on the accomplishment 
Of greatest things." (PR II, 205-208) 

In this and the previous statement Satan has used the super

lative form, "greatest," to describe the goals that Christ is 

endeavoring to accomplish. The exalted mind of a man who is 
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far wiser tlian Solomon is set on "greatest deeds" and "the 

accomplishment of greatest things." Satan has reason to be 

concerned. 

Following the banquet scene where Satan finds that 

Christ cannot be "tamed" by hunger, the Tempter turns to 

Christ with an offer of riches. Wealth is advocated as the 

"great means of enterprise" that will be of invaluable as

sistance in reaching the heroic goals set for Christ: 

•'ml Tnerefore, if at great things thou wouldst arrive. 
Get riches first, get wealth, and treasure heap. 
Not difficult, if thou hearken to me; 
Riches are mine, fortune is in my hand; 
They whom I favor thrive in V7ealth amain. 
While virtue, valor, wisdom, sit in want." 

(PR II, 426-431) 

Jesus realizes that the getting of riches Satan has suggested 

would obstruct his purpose of providing salvation for fallen 

man. The attack on virtue, valor, and wisdom is refuted: 

"Yet wealth v7ithout these three is impotent 
To gain dominion or to keep it gained. 
Witness those ancient empires of the earth. 
In highth of all their flov7ing wealth dissolved; 
But men endued with these have oft attained 
In lov7est poverty to highest deeds." 

(PR II, 433-438) 

The prospective savior of the world quickly demonstrates that 

wealth without virtue, valor, and wisdom has not sustained 

the ancient empires of history, and further gives evidence 

that wealth is not at all essential to success. Many examples 

are cited of men who were born in poverty, but attained high 

goals because of their inner strength. Further in the same 
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conversation Christ shows that riches can actually inhibit 

the wise man because of their tendency to corrupt. His 

refusal of this offer of wealth is a pointed rebuke to Satan: 

"Extol not riches then, the toil of fools. 
The wise man's cun\brance if not snare, more apt 
To slacken virtue and abate her edge 
Than prompt her to do aught may merit praise." 

(PR II, 453-456) 

The entire earthly concept of empire's "golden show" is 

condemned by Christ as a "wreath of thorns." The only way 

man can learn to serve as leader of an empire or a state is 

through the gift of wisdom from God. A knowledge of God and 

the proper procedure for worshipping him is a prerequisite 

for leadership. As man discovers God, he also discovers 

himself, and subsequently learns how to deal virtuous].y 

with his fellow men. Only through this process, Christ as

serts, is a man fitted to become a king or ruler: 
"Yet he who reigns within himself, and rules 
Passions, desires, and fears, is more a king; 
Which every wise and virtuous man attains: 
And who attains not, ill aspires to rule 
Cities of men, or headstrong multitudes. 
Subject himself to anarchy within. 
Or lawless passions in him which he serves. 
But to guide nations in the way of truth 
By saving doctrine, and from error lead 
To know, and knowing v7orship God aright, 
Is yet more kingly." (PR II, 466-476) 

In response to these profound statements Satan is temporarily 

confounded. He collects his wits after a period of silence 

and renews his attack by attempting to flatter Christ. Re

marking upon the perfect development of Christ as a man, he 
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commends him for his keen perceptions, his selection and 

store of knowledge, and his well-trained moral faculties: 

"I see thou knowest what is of use to know, 
What best to say canst say, to do canst do; 
Thy actions to thy words accord, thy words 
To thy large heart give utterance due, thy heart 
Contains of good, wise, just, the perfect shape." 

(PR III, 7-11) 

This description shows Christ to be a prime example of a 

well-rounded, ideal man who is fit to react properly under 

any circumstances. In Of Education Milton advocates a stren

uous learning program through innovations in the school's 

curriculums that will produce such men. 

Satan subtly praises Christ's virtues in a flov7 of im

pressive, flattering rhetoric, then carefully informs Christ 

of a minor fault he has observed--all of Christ's virtues 

are hidden from the world. If these virtues were only placed 

in a position where all the world would notice them, an abun

dant reward in glory and fame is assured. 

Christ is v7ell-enough acquainted with the masses to 

know that their acclamations would accrue no benefit for him. 

From past experience he knows that wisdom is scarce in the 

world. Christ sees that his mission is so far beyond the 

comprehension of humanity in general; that it is better for 

his purpose to receive condemnation at the hands of the 

crowds than to be flattered hypocritically by the "mixed 

praises" of a "herd confused." The glory of mankind is arti

ficial because 
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"mK I Th' intelligent among them and the wise 
Are few, and glory scarce of few is raised." 

(PR III, 58-59) 

Christ tells Satan that the multitudes have been mistaken in 

their ascription of glory to persons unworthy of honor—men 

who have been made famous because of victories through as

sault and bloody battles. He insists that any benefit that 

is possible to derive from glory will come through non-violent 

means that are sanctioned by heaven: 

"But if there be in glory aught of good, 
It may by means far different be attained 
Without ambition, war, or violence; 
By deeds of peace, by wisdom eminent, 
By patience, temperance." (PÎ  III, 88-92) 

The honor Job has received because of his outstanding patience 

15 referred to as an honor that has been attained through 

deeds untainted by ambition, war, or violence. Job and others 

are named as examples of wise men who are worthy of the glory 

that is attributed to them. 

Defeated again, Satan turns to an appeal for premature 

action from Christ. In his persuasive speeches he urges 

Christ to act at the first opportunity. He insists that zeal 

and duty should prompt an immediate response from Jesus that 

would provide a plan to free the oppressed and enslaved. In

ferring that maximum wisdom without action and experience 

will prove ineffective to Christ's cause, Satan offers him 

a speedy course in leadership that is sure to provide him 

with the background he needs to achieve success as an earthly 

ruler: 
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"The wisest, unexperienced, will be ever 
Timorous and loth, with novice modesty 
(As he who seeking asses found a kingdom) 
Irresolute, unhardy, unadvent'reus. 
But I will bring thee where thou soon shalt quit 
Those rudiments, and see before thine eyes 
The monarchies of the earth, their pomp and state. 
Sufficient introduction to inform 
Thee, of thyself so apt, in regal arts, 
And regal mysteries; that thou may'st know 
How best their opposition to withstand." 

(PR III, 240-250) 

Under frequent pressures from Satan to free the oppressed 

and those suffering under bondage, Christ questions the rea

soning that the Tempter has advanced: 

"What wise and valiant man would seek to free 
These thus degenerate, by themselves enslaved. 
Or could of inward slaves make outward free?" 

(PR IV, 143-145) 

ing from slavery deserve the torment they are receiving. 

Their condition is the result of disobedience. They have dis

obeyed God and his laws; and, until they change their inner 

ways, freedom will be meaningless to them. Christ discerns 

between action for the glory of action and action that will 

encourage progress in the fulfillment of God's purpose in his 

life. Because he receives guidance from his heavenly Father, 

he can exercise the powers of an enlightened reason to dis

tinguish harmful action from progressive action. Those who 

are truly wise, Christ points out, will question carefully; 

and, if possible, determine the results of a proposed activ

ity before making any commitment. 
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Failing to interest Christ in his tainted excuses for 

action, the Fiend reverts again to an offer of great wisdom 

as a means to fame. The argument sounds rather solid as 

Christ is advised to expand his mental stores and absorb a 

universal knowledge through an exhaustive study of foreign 

cultures. Jesus is offered an opportunity tp learn from the 

schools of the ancient and most respected sages on earth. 

Satan appears eager to see Christ branch out and seek a di

versified knowledge that will equip him to meet every con

ceivable circumstance that might be encountered in his work: 

"Be famous then 
By v7isdom; as thy empire must extend. 
So let extend thy mind o'er all the world, 
In knowledge, all things in it comprehend." 

(PR IV,- 221-224) 

Through his refutations of Satan's insinuations and cor

rupt suggestions, Christ has supported his basic tenet that 

God reveals all that it is necessary for him to know. Now, 

in a sweeping rejection of all man-centered doctrines, the 

Savior champions the singular powers and eminent wisdom of 

his Father: 

"Think not but that I know these things, or think 
I know them not; not therefore am I short 
Of knowing what I ought. He who receives 
Light from above, from the Fountain of light. 
No other doctrine needs, though granted true; 
But these are false, or little else but dreams, 
Conjectures, fancies, built on nothing firm." 

(PR IV, 286-292) 

The absolute deception of the individual who seeks true wis

dom from human teachers is further emphasized in Christ's 

clear and simple statement: 
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"Who therefore seeks in these 
True wisdom, finds her not, or by delusion 
Far worse, her false resemblance only meets, 
An empty cloud." (PR IV, 318-321) 

The Christ of Paradise Regained is no advocate of self-

reliance. His victory over the Arch-Fiend is attributed to 

his vital communion with God and the enabling wisdom that re

sults . Christ as a tempted man in the wilderness practices 

and advocates total reliance upon the divine source of wis

dom. Triumph is his because he recognizes the infinite, 

omniscient wisdom of God; because he acknowledges his own 

limitations and at least partial ignorance of the task he is 

to perform; and, finally, because he is willing to accept 

and live with his limited understanding of the situation 

until God sees fit to make further revelations. 

In the narrative of the Book of Job a man faces a mental 

battle that can be compared to the battle Christ fought in 

the wilderness. Job extolls the immeasurable wisdom of God, 

and realizes that his understanding of such a miserable 

plight is severely limited. But Job is loth to accept his 

plight without murmuring about his limited knowledge in this 

ordeal. Job does remarkably well, however, in his slow, but 

certain progression from despair to confidence. He learns 

that his complaints against the Lord's injustice are ill-

founded because he is in no position to survey, consider, or 

judge the intricate and mysterious ways of God. 
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Even Job's "friends" declare that God is the source and 

revealer of wisdom. Zophar, accusing Job of guilt, recog

nizes God's authority in matters of understanding, and wishes 

audibly that God would help Job to recognize and repent of 

his wrongs: 

"But oh, that God would speak, 
and open his lips to you, 

and that he would tell you the 
secrets of wisdom!" 

(Job 11:5-6) 

Job, himself, gives several eloquent testimonies to the wis

dom, power, and understanding of the Almighty God. In an 

impressive series of parallelisms. Job gives his listeners 

an idea of the unlimited scope of God's dealings with man and 

"With God are wisdom and 
might; 

he has counsel and understand
ing. 

If he tears down, none can rebuild; 
if he shuts a man in, none can 
open. 

If he withholds the waters, they 
dry up; 

if he sends them out,they over
whelm the land. 

With him are strength and wisdom; 
the deceived and the deceiver are 

his. 
He leads counselors away stripped, 

and judges he makes fools. 
He looses the bonds of kings, 

and binds a v7aistcloth on their 
loins. 

He leads priests away stripped, 
and overthrows the mighty. 

He deprives of speech those who 
are trusted, 

and takes away the discernment 
of the elders. 
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He pours contempt on princes, 
and looses the belt of the strong. 

He uncovers the deeps out of dark
ness, 

and brings deep darkness to light. 
He makes nations great, and he de

stroys them: 
he enlarges nations, and leads 

them away. 
He takes away understanding from 

the chiefs of the people of the 
earth, 

and makes them wander in a 
pathless waste. 

They grope in the dark without 
light; 

and he makes them stagger like 
a drunken man." (Job 12:13-25) 

By assuming Christ's familiarity with the Old Testament and 

the Book of Job, it can be demonstrated that the above verses 

were a source of strength in resisting the temptations of 

Satan. Here Job has declared that God controls the power of 

rulers, the grov7th and decline of nations, and even the 

understanding and wisdom of "the chiefs and the people of 

the earth." A man who took this counsel as the inspired 

scriptures of God could easily find defense against the of

fers of temporal leadership and material gain proposed by 

Satan. 

Job frequently reveals a sharp wit in his replies to his 

friends ' unfounded accusations against him. After all three 

of his companions have taken a turn at remonstrating with Job 

and urging him to make peace with God and confess his iniq

uities so that his prosperity may be restored, Job ansv7ers 

them sharply: 
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"As for you, you whitewash with lies; 
worthless physicians are you all. 

Oh that you would keep silent, 
and it would be your wisdom]" 

(Job 13:4-5) 

In this reply Job gives one of the essential qualities of 

wisdom--keeping silence. He is telling his friends that 

they will show wisdom by observing silence, because they are 

in serious danger of misrepresenting God through indiscreet 

conversations and exhortations. Later, he again points to 

their tenable position, asking rhetorically: 

"Will any teach God knowledge, 
seeing that he judges those that 

are on high?" (Job 21:22) 

This inquiry makes it clear that even the mightiest of well-
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this point in mind will cause the truly wise man to be very 

cautious in his thoughts and especially careful about what 

he attempts to teach others. 

Eliphaz, like his fellow accusers, spends a great deal 

of energy in an attempt to force Job to admit iniquity. He 

says there is no end to Job's wrongs, and includes trumped-up 

examples of selfishness, extortion, neglect, partiality, in

humanity, and intolerance, among other grievances that God 

is supposedly punishing Job for. He classes Job with the 

group of sinners who question: 

"Is not God high in the heavens? 
See the highest stars, how lofty 

they are! 
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Therefore you say, 'What does God 
know? 

Can he judge through the deep 
darkness? 

Thick clouds enwrap h.im, so that 
he does not see, 

and he walks on the vault of 
heaven.'" (Job 22:12-14) 

Eliphaz associates Job with men who believe God is so far 

out in space that he cannot see or know what is taking place 

on earth. By placing such limitations on God, men feel that 

they can follow the dictates of their own heart without fear 

of punishment. 

In his answer Job demonstrates that his faith is unshaken 

by Eliphaz's assertions. He admits that his human efforts to 

search out God have been unsuccessful, but he testifies to 

his faith in God's wisdom in a positive statement: 

"I would learn what he would an
swer me, 

and understand what he would 
say to me." (Job 23:5) 

When Eliphaz, Bildad, and Zophar have finished taking 

part in the discourses. Job sarcastically sums up their 

assistance: 

"How you have helped 
him who has no power! 

How you have saved the arm that 
has no strength! 

How you have counseled him who 
has no wisdom, 

and plentifully declared sound 
knowledge!" (Job 26:2-3) 

Job says here that his friends have been a sorry lot of 



41 

advisors. He rebukes them for their shallow attempts at 

consolation of a man with so much need for comfort. 

Job's thorough discourse on the source of wisdom and 

how it may be attained is one of the most outstanding pas

sages in Job. The speech is a climax in Job's progression 

toward a reaffirmed faith. The suffering servant is now 

prepared to place complete, unquestioning confidence in his 

maker. He artistically develops his oration through a series 

of profound questions and answers: 

"But where shall wisdom be found? 
And where is the place of under

standing? 
Man does not know the way to it, 

and it is not found in the land of 
the living. 

The deep says, 'It is not in m.e, ' 
and the sea says, 'It is not with 

me. ' 
It cannot be gotten for gold, 

and silver cannot be weighed as 
its price. 

It cannot be valued in the gold of 
Ophir, 

in precious onyx or sapphire. 
Gold and glass cannot equal it, 
nor can it be exchanged for 

jewels of fine gold. 
No mention shall be made of coral 

or of crystal; 
the price of wisdom is above 

pearls. 
The topaz of Ethiopia cannot com

pare with it, 
nor can it be valued in pure gold. 

"Whence then comes wisdom? 
And where is the place of under

standing? 
It is hid from the eyes of all living, 

and concealed from the birds of 
the air. 
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Abaddon and Death say, 
'We have heard a rumor of it 
with our ears.' 

"God understands the way to it, 
and he knows its place. 

For he looks to the ends of the 
earth, 

and sees everything under the 
heavens. 

When he gave to the wind its 
weight, 

and meted out the waters by 
measure; 

when he made a decree for the rain, 
and a way for the lightning of 

the thunder; 
then he saw it and declared it; 
he established it, and searched 

it out. 
And he said to man, 
'Behold, the fear of the Lord, that 

is wisdom; 
and to depart from evil is under

standing.'" (Job 28:12-28) 

This positive declaration of wisdom is completed with two 

simple equations that provide concrete answers for the two 

initial questions in the passage. (Through enduring patience. 

Job has discovered that wisdom is a virtue dispensed to men 

who fear God and shun evil. Job's progress is marked. He ^ 

is initially seen cursing the day of his birth, but his 

sights are lifted through growing trust in God and he is 

finally so overwhelmed by the personal revelation of God 

that he casts aside his former arguments and asks to be 

taught.] At this point Job shares the confidence that the 

Christ in Paradise Regained expressed so aptly when he stated, 

"For what concerns my knowledge God reveals" (PR I, 293). 
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^For Job, the progression to confidence in the unsearch

able wisdom of God is measured by slow, painful steps. At 

first he is unwilling to be reasoned with, and wishes despair

ingly that he had never been born. Job grows spiritually and 

mentally as the narrative progresses. He gradually recog

nizes the folly of man's logic, and develops a singular re

spect for the wisdom and the will of God.) In contrast to 

this dynamic, changing character of Job, however, the hero 

°^ Paradise Regained appears to be rather static. Instead 

of being constantly on the defense as Job is with his ac

cusers, from the outset Christ possesses a sense of God's 

wisdom that enables him to remain calm and perfectly con

trolled. Christ does learn a great deal about his future 

work from his desert encounter, but his ascent to a higher 

plateau of understanding is small in degree when compared 

with Job's rise from bitter despair, through hope, to ulti

mate and triumphant confidence. 

Light Versus Darkness 

The isolated environments of the suffering servants of 

Job and Paradise Regained multiply the sensation of their 

separation from God. Since God, as the source of wisdom, is 

represented by illumination to both men, it is very fitting 

that their trials should be conducted in an atmosphere sug

gesting remote isolation, barren or wild terrain, and 
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darkness. Christ's extended encounter with the Evil One 

takes place in an almost uninhabitable wilderness: 

He [Christ] entered now the bordering desert wild. 
And with dark shades and rocks environed round. 

(PR 1, 193-194) 

Few details are given regarding the location of Job's mis

fortunes. It is generally assumed that his surroundings 

were those of a stark and wasted Arabian Desert culture.^ 

(Satan surrounds himself and his intended victim with an 

aura of gloom that is intended to foster despair and discon-

solation.j) The descriptions of shades and shadows, particu

larly in Paradise Regained, create a realistic, depressing 

sense of evil foreboding. Satan is characterized by his lack 

of luster. The shining angel that once led the angelic 

choruses in heaven has faded. The first picture of Satan 

in the poem shows him staggering in reaction to the divine 

pronouncement that God makes at his Son's baptism. After a 

more thorough survey of the baptism scene he has just wit

nessed, the Adversary draws his own conclusions and 

Flies to his place, nor rests, but in mid-air 
To council summons all his mighty peers. 
Within thick clouds and dark tenfold involved, 
A gloomy consistory. (PR I, 39-42) 

The council is called in a dark, sinister atmosphere that is 

well-suited to the corrupt designs of those who will attend. 

The Arch-Fiend refers to the loss of light that is a 

result of his transgression when he tries to persuade Christ 

L 
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that his services to the fallen human race are genuine at

tempts at doing good: 

"For what he [God] bids I do; though I have lost 
Much luster of my native brightness." (PR I, 377-378) 

(Satan realizes that his lot could be much worse. He is 

boastful of his relative freedom to roam about the universe.) 

He informs Christ that 

"'Tis true, I am that Spirit unfortunate. 
Who leagued with millions more in rash revolt 
Kept not my happy station, but was driv'n 
With them from bliss to the bottomless deep; 
Yet to that hideous place not so confined 
By rigor unconniving, but that oft 
Leaving my dolorous prison I enjoy 
Large liberty to round this globe of earth, 
Or range in th' air, nor from the heav'n of heav'ns 
Hath he excluded my resort sometimes." 

(PR I, 358-367) 

The habitation that he deserves is offensive to him. He re

fers to it as the "bottomless deep," a "hideous place," and 

a "dolorous prison." It is not surprising that the "infernal 

crew" is willing to commit the precarious and dangerous enter

prise of conquering Christ to Satan. They attribute to him 

the liberty that they now enjoy: 

Unanimous they all commit the care 
And management of this main enterprise 
To him their great Dictator, whose attempt 
At first against mankind so well had thrived 
In Adam's overthrow, and led their march 
From hell's deep-vaulted den to dwell in light, 
Regents and potentates, and kings, yea gods, 
Of many a pleasant realm and province wide. 

(PR I, 111-118) 

i 
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If the former defeat of Adam and Eve at the wiles of Satan 

is responsible for the partial freedom available now, the 

followers of the Evil One can reasonably expect much greater 

rewards from the proposed victory over the Son of God. 

So Christ is led into the dim range of the Ursurper to 

prove that a man is capable of withstanding the most severe 

temptations to secure the redemption of fallen man. There 

is a noticeable contrast between the righteous light that 

Christ represents and the evil gloom borne by Satan through 

the temptation scenes. At Christ's baptism Satan was "nigh 

thunder-struck" by hearing God's voice. He could not avoid 

noticing, too, the brightness of Christ's countenance follow

ing the ritual. He relates details of Christ's appearance 

as he pessimistically reports to his council: 

"Who this is we must learn, for man he seems 
In all his lineaments, though in his face 
The glimpses of his Father's glory shine." 

(PR 1, 91-93) 

In contrast to Hell's dismal surroundings, the habitation of 

the Most High is radiant with light. The God who enjoys the 

ministries of the "full frequence bright /Of angels" (PR I, 

128-129) does not hesitate to reveal himself in his own Son. 

Previously the light of a star (PR I, 249) had directed wise 

men to the Messiah's birth. Milton now likens Christ's 

brightness to the rising morning star and makes a vivid con

trast between the person of Christ and the environment he 
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has entered. Following the audible, holy meditations of the 

Savior, the author comments: 

"So spake our Morning Star then in his rise. 
And looking round on every side beheld 
A pathless desert, dusk with horrid shades." 

(PR I, 294-296) 

The powerful Christ, prepared through childhood and 

youth for a life of temperance, hardship, and self-denial, 

acloiowledges no personal merit from his forty-day fast. 

Satan's suggestion that Christ produce bread from the stones 

of the desert provokes no contest in Christ's mind. Satan 

is forced to acknowledge defeat in the first round and takes 

his leave. 

For now began 
M i oh "f" \ ' ' T - ^ V i }~[ ^y c n l l r ^ n T^T-ir-irr -f-r-i i ^ o n K l c i —cT- ia /^cs 

The desert, fowls in their clay nests were couched; 
And now wild beasts came forth the woods to roam. 

(PR I, 499-502) 

The dusky wilderness is now double-shaded by the arrival of 

night. The first day of temptation closes, and Christ is 

temporarily denied the comfort of daylight. Satan speeds 

"up to the middle region of thick air" (P^ II, 117) to gather 

support for his next attack. 

The following morning Christ walks to the top of a hill 

and spies a "pleasant grove" in the distance: 

Thither he bent his way, determined there 
To rest at noon, and entered soon the shade 
High roofed and walks beneath, and alleys brown 
That opened in the midst a woody scene; 

And to a superstitious eye the haunt 
Of wood-gods and wood-nymphs. (PR II, 291-297) 
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This grove has a mysterious, almost magical atmosphere that 

is quite suitable for the operation planned by the Deceiver. 

He lays his richly-spread table before Christ, "In ample 

space under the broadest shade" (PR II, 339). The shade 

complements the sensuous nature of the feast that is incom

parably described by Milton. Christ promptly discerns the 

motives of the giver, and his absolute refusal includes a 

statement of the power and glory available to him should he 

choose to take advantage of it: 

"Shall I receive by gift what of my own, 
When and where likes me best I can command? 
I can at will, doubt not, as soon as thou. 
Command a table in this wilderness. 
And call swift flights of angels ministrant. 
Arrayed in glory, on my cup to attend." 

(PR II, 381-386) 

Because Christ is unmoved by any of his profuse offers 

and subtle suggestions, Satan decides that the wilderness is 

the right place for Christ: its isolation and loneliness 

provide the perfect climate for a person who is not attracted 

to V7ealth, honor, arms, arts, kingdom, or empire. Before re

turning Christ to the wilderness, however, Satan warns him 

that he will be sorry he has rejected the ways and means to 

David's throne that have been offered to him. Violence, sor

row, and eventual death are promised as the only alternatives 

to Satan's offers. Returning the Savior to the wilderness, 

Satan pretends to disappear, and the stage is set for a night 

of terror. The ensuing passage in the narrative provides 
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readers with the most artistic and dramatic representation 

of the contest between light and dark in Paradise Regained. 

Darkness, the mother of "louring night" seals out the light 

and provides a cover for the Tempter's actions. Christ lies 

down in a futile attempt to rest, 

. . . for at his head 
The Tempter watched, and soon with ugly dreams 
Disturbed his sleep. (PR. IV, 407-409) 

The earth and sky are racked by hellish powers: 

And either tropic nov7 
Gan thunder, and both ends of heav'n; the clouds 
From many a horrid rift abortive poured 
Fierce rain with lightning mixed, water with fire 
In ruin reconciled; nor slept the winds 
Within their stony caves, but rushed abroad 
From the four hinges of the world, and fell 
On the vexed wilderness, whose tallest pines. 
Though rooted deep as high, and sturdiest oaks 
Bowed their stiff necks, loaden with stormy blasts, 
Or torn up sheer. (PR IV, 409-419) 

Evil spirits enter the already frightening scene to howl, 

shriek, and aim their darts at Christ through the passage of 

the dark night. In spite of Christ's calm peacefulness 

through the chaos of the darkness, the description is built 

so forcefully and realistically that the narrative offers a 

sensation of relief at the break of dawn. Light is victori

ous : 

. . . Morning fair 
Came forth with pilgrim steps in amice gray, 
Who with her radiant finger stilled the roar 
Of thunder, chased the clouds, and laid the winds 
And grisly specters, which the Fiend had raised 
To tempt the Son of God with terrors dire. 

(PR IV, 426-432) 
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With the appearance of the sun and its "effectual beams," 

nature arights herself and straightens out the tangles she 

sustained in the ruinous storm. 

At the conclusion of his night scene Satan appears 

with a new title—"The Prince of Darkness." Though he has 

no new devices with which to assail Jesus, he interprets the 

foul night as an omen of ill in Christ's future. This ordeal 

is a warning from Hell to Christ. If he still refuses to ac

cept the proffered gifts of the Prince of Darkness, he can 

look forward to more intense encounters with the powers of 

darkness. 

Christ sees a different indication of his future from 

this recent experience. In the triumph of the morning light 

over the night's darkness, the Savior can foresee the even

tual triumph of God's righteousness over the strategems of 

hell. He is strengthened to withstand stronger temptations 

and acknowledges no harm to himself other than a slight dis

comfort from the dampness of the rainstorm. 

The climactic triumph of good over evil on the pinnacle 

of the temple in Jerusalem is brightened by images of light 

and glory: 

So Satan fell; and straight a fiery globe 
Of angels on full sail of wing flew nigh, 
Who on their plumy vans received him soft 
From his uneasy station, and upbore 
As on a floating couch through the blithe air; 
Then in a flow'ry valley set him down 
On a green bank. (PR̂  IV, 581-585) 



51 

Christ is surrounded and delivered by a shining band of 

angels and transferred through the "blithe air" (note the 

contrast between this and the "middle regions of thick air" 

where Satan retires) to a refreshing banquet among serene 

surroundings. The final anthem of the angels praises the 

consistent example of the Son of God: 

"True image of the Father, whether throned 
In the bosom of bliss, and light of light 
Conceiving, or remote from heaven, enshrined 
In fleshly tabernacle, and human form." 

(PR IV, 596-599) 

The angels laud the endurance of Christ, the victor, who has 

conquered darkness by conceiving the "light of light," and 

describe the fall of Satan through the concise image of a 

fadinci "autumnal star." 

In Job the use of light and dark imagery for the dis

tinction between good and evil is profuse. It is difficult 

to find a passage in the dialogues that makes no reference 

to the light of righteousness, or to the dark cloak of evil. 

Job's first words are a bitter curse of the night in which 

he was born. The nights have come to be especially painful 

to Job. His multiple afflictions are even more unbearable 

in the darkness and he longs for morning. He complains of 

the length of the night to his friends: 

"So I am allotted months of empti
ness , 

and nights of misery are appor
tioned to me. 
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"When I lie down I say, 'when shall 
I arise?' 

But the night is long, 
and I am full of tossing till the 

dawn." (Job 7:3-4) 

Job attests to God's power to control the light of the heav

ens when he asks how man can be just before a God, 

"Who commands the sun, and it does 
not rise; 

who seals up the stars." (Job 9:7) 

In building his argument that God is responsible for the mis

fortunes he bears, Job also points out the power that God 

can use to dispel darkness: 

"He uncovers the deeps out of dark
ness, 

and brings deep darkness to light." 

(Job 12:22) 

(satan does not confront Job personally with temptation, 

but Job's former friends are quite willing to be the instru

ments of torture that Satan requires. In their concerted ^ 

and unified attempts to force Job into an admission of false 

guilt, the three debaters make many enticing offers. Pre

suming that iniquity in the life of Job has brought this dark 

travail upon him^ Zophar offers a conditional means of resto-

ation. He says to Job: 
"If you set your heart aright, 

You will forget your misery; 
you will remember it as waters 

that have passed away. 
And your life will be brighter than 

the noonday; 
its darkness will be like the morn

ing." (Job 11:13, 16-17) 
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This advice is aimed at a soft spot in Job. Job has com

plained of the dark shroud around him and the discomfort it 

is causing. Now Zophar tells him that his life will be con

siderably brighter if he will only confess his sin and make 

his life right with God. 

The life of the sinner is repetitiously connected to 

darkness and night. Eliphaz characterizes the wicked man as 

a blind wanderer: 

"He does not believe that he will re
turn out of darkness, 

and he is destined for the sword. 
He wanders abroad for bread, say

ing, 'Where is it?' 
He knows that a day of darkness 

is ready at his hand." 
(Job 15:22-23) 

Bildad adds details about the light-impoverished nature of 

the wicked: 

"Yea, the light of the wicked is put 
out, 

and the flame of his fire does not 
shine. 

The light is dark in his tent, 
and his lamp above him is put 

out. 

He is thrust from light into dark
ness , 

and driven out of the world." 

(Job 18:5-6, 18) 

Zophar comments on the subject and contributes further to the 

exhortations against the wicked with a description of the 
reward of evil-doers: 
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"Utter darkness is laid up for his 
treasures; 

a fire not blown upon will devour 
him; 

what is left in his tent will be 
consumed." (Job 20:26) 

Job, the object of these exhortations, shows that he recog

nizes the dismal plight of the wicked with keener insight 

than his accusers: 

"There are those who rebel against 
the light, 

who are not acquainted with its 
ways, 

and do not stay in its paths. 
The murderer rises in the dark, 

that he may kill the poor and 
needy; ' 

and in the night he is as a thief. 
The eye of the adulterer also waits 

for the twilight, 
saying, 'No eye will see m.e' ; 
and he disguises his face. 

In the dark they dig through houses; 
by day they shut themselves up; 
they do not know the light. 

For deep darkness is morning to all 
of them; 

for they are friends with the ter
rors of deep darkness." 

(Job 24:13-17) 

Even Elihu enters and clarifies the point that even though 

the wicked thrive in darkness; it is not a complete disguise 

for them: 

"There is no gloom or deep darkness 
where evildoers may hide them

selves." (Job 34:22) 

And ultimately, God himself audibly agrees with the previous 

descriptions of the wicked when he tells Job: 



55 

"From the wicked their light is with
held, 

and their uplifted arm is broken." 

(Job 38:15) 

pob and his friends are seeking a cause and effect rela

tionship that they presume to be the reason for Job's adver

sities. Each of Job's accusers gives evidence that they 

believe a life of sin has brought the series of woes upon 

him. The basic assumption that God punishes the wicked and 

rewards the righteous underlies their reasonings. Job dis

agrees. He offers examples of good men who have suffered 

misfortune and wicked men who have apparently prospered in 

spite of their wrongsj(Job 24). Job makes God responsible 

for the darkness he bears: 

"God has made my heart faint; 
the Almighty has terrified me; 

for I am hemmed in by darkness, 
and thick darkness covers my 

face." (Job 23:16-17) 

The youngest speaker, Elihu, listens quietly through the 

long dialogues of Job and the others, then confidently at

tempts to break the stalemate among them. His speech is a 

transition to a discourse on the might and mystery of the 

Almighty. Several times Job has expressed the wish that he 

might present his case before God. Elihu explains to Job 

that the ignorance of man renders him incapable of reasoning 

with God: 

"Teach us what we shall say to him; 
we cannot draw up our case be

cause of darkness." (Job 37:18) 
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Finally God takes over his own case and answers Job 

personally. Among the many provocative questions God uses 

in his reply, three are particularly important to this dis

cussion. Impressing upon his servant the relatively minute 

capacity for reasoning inherent in man, God inquires: 

"Where is the way to the dwelling 
of light, 

and where is the place of dark
ness , 

that you may take it to its territory 
and that you may discern the 

paths to its home? 

What is the way to the place where 
the light is distributed?" 

(Job 38:19-20, 24) 

(God's personal disclosures resolve Job's delimma. Job admits 

that he has mistated things he did not understand, and he 

repents^ in "dust and ashes." 

Because of its age and authority the Book of Job has 

certainly affected man's concept of good and evil over a 

long period of time. The author's manipulation of the dis

tinctive characteristics of light and dark is impressive. 

Surely a great many writers have picked up the images of 

this poetry and used them in endeavors of their own. Who 

would deny that John Milton was influenced by the artist re

sponsible for Job? There is, however, a noticeable differ

ence in the darkness Job bears and the darkness Christ faces. 

Job's struggle is distorted by internal and external dark

ness. He suffers from a spiritual, inner darkness in 
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addition to the physical darkness of the nights that he de

spises. As he grasps for light internally, he is able to 

see beyond the physical darkness of his setting. (̂ Job's 

development is a tragic progression from ignorance toward 

understanding.) In contrast, Christ is unhampered by inner 

darkness, and the physical darkness of his setting is simply 

another detail in the masterly attempt at deception that the 

Prince of Darkness stages. Christ's spiritual nature is 

strong enough to resist the entire show without hesitation. 



CHAPTER V 

RESTORATION AND REDEMPTION 

The suffering servant theme would be bitter indeed if 

there were no hope of intervention and deliverance or trust 

in divine justice to resolve the perplexing confrontations 

of the assailed human figure, (without hope, Job would be 

unable to bear the thought of future existence.] Without 

trust Christ could never reason well enough to refute Satan's 

cleverly designed arguments. 

(because Job is able to grasp a ray of hope that breaks 

through the gloomy barrier of his environment and situation, 

rewarded by an experience that waters his very soul. Job 

encounters Jehovah's awesome presence and eternal omniscience, 

and his resulting growth is phenomenal. Before the restora

tion of his material prosperity, he demonstrates his consum

mate dependence upon God. Through an ordeal that was designed 

to try the Almighty, Job is tested, and proves the sterling 

worth of his own character in the sight of his all-seeing, 

all-knov7ing, all-powerful ruler. God is immensely pleased 

with the growth and maturity of his servant. Job shows his 

magnanimity when he willingly intercedes with God on behalf 

of the very men who have caused him immeasurable anguish. 

Job's prayer accomplishes redemption for his friends because 

58 
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God is willing to overlook their folly at the request of his 

faithful servant. This unselfish action climaxes Job's as

cent to an admirable height of understanding. He receives 

spiritual redemption and physical restoration for himself, 

for "the Lord blessed the latter days of Job more than his 

beginning." 

Christ, too, is rewarded for his interest in the welfare 

of others. Even as a child he thought himself "born to pro

mote all truth, / All righteous things" (PR̂  I, 205-206). He 

describes his early maturity and attributes it to his read

ing of the "Law of God." Satan is frightened by the phenom

enal growth of Christ, and expresses his concern to his 

council: 

"His birth to our just fear gave no small cause; 
But his grov7th now to youth's full flov7'r, displaying 
All virtue, grace and wisdom to achieve 
Things highest, greatest, multiplies my fear." 

(PR 1, 66-69) 

The perfect resistence of evil in the life of Christ 

vindicates God's justice. The unquestioning trust of a per

severing son of man is rewarded by the strength that is neces

sary to overcome sin. God has already expressed confidence 

and satisfaction at Christ's baptism. The fierce trials of 

the Tempter have proven Christ's mettle. He will now be 

able to "conquer willing hearts" with words and "teach the 

erring soul" the way to salvation. His goal will be realized; 

truth has triumphed over falsehood. God rewards his "beloved 
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son" and successful servant with temporal refreshment and 

spiritual restoration, and the endless reign upon "David's 

throne" lies promisingly ahead. 

Job and Christ are two suffering servants who are out

standing for their exemplary traits: Job for his incompar

able progression, and Christ for his mighty accomplishment. 

There is, perhaps, an answer to humanity's age-old question, 

"Why must man suffer?" in Christ's penetrating, perceptive 

statement to Satan on suffering: 

"What if he hath decreed that I shall first 
Be tried in humble state, and things adverse, 
By tribulations, injuries, insults, 
Contempts, and scorns, and snares, and violence, 
Suffering, abstaining, quietly expecting 
Without distrust or doubt, that he may know 
What I can suffer, hov7 obey? Who best 
Can suffer best can do; best reign who first 
Well hath obeyed; just trial ere I merit 
My exaltation without change or end." 

(PR III, 188-197) 
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Commentary, III (Washington, D.C.: Review and Herald Pub-
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\See Nichol, The Seventh-day Adventist Bible Commentary, 

III, p, 49 3; and Robert Lowth, Lectures on the Sacred Poetry 
of the Hebrews, II, trans, by G. Gregory (Hildesheim: Georg 
01ms Verlag, 1969), p. 353. 

John Milton, Paradise Regained, in The Complete Poeti-
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after all direct quotations from Paradise Regained are taken 
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(eg. PR. I, 13-17) in the body of the text. 
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Isaiah 53:4-6. (R. S. V.) Hereafter all scriptural 
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parenthetically in the body of the text. The Revised Standard 
Version is chosen because its clarity and poetic form lend 
themselves well to this discussion. 

Chapter II 
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Against Prelaty, in John Milton Complete Poems and Major 
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York: Appleton-Century-Crofts, Inc., 1961), pp. 272-273. 
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Alexander H. Sackton, "Architectonic Structure in 

Paradise Regained," University of Texas Studies in English, 
XXXIII (1954), pp. 33-45. 
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Douglas Bush, ed.. The Complete Poetical Works of John 
Milton (Boston: Houghton Mifflin Company, 1965), p. 460. 
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Thomas Langford, "The Temptations in Paradise Regained," 

Texas Studies in Literature and Language, IX (Spring, 19 67) , 
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Chapter IV 

John Milton, Of Education, in John Milton Areopagitica 
and Of Education, ed. by George H. Sabine, Crofts Classics 
(New York: Appleton-Century-Crofts, Inc., 1951), p. 71. 
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